

















do, like get pure air to breathe and
fresh, pure water to drink. This society
is desperate whether it knows it or not,
it desperately needs the kind of crea-
tive and innovative people which I
think will come out of this kind of
education. So when people talk about
the needs of society and the kind of
mental and spiritual needs that I'm
talking about of individual people as
if they were in conflict, I think they’re
crazy. Our society is dying of a surfeit

I think the first thing we have to
do to reach these people that we
have thought of as “‘unreachable’
is to recognize that their inter-
ests — whatever they are — are
legitimate, are real, are as worthy
of concern as anybody else’s in-
terests, including ours

of ignorant specialists, and for our sur-
vival we have got to develop a lot of
them — (and in a hurry!) the kind of
people you and I and I guess a lot of us
are talking about. And I do indeed have
this in mind!

Thie other thing that I like to talk
to students ahout — I made a distinc-
tion between jobs, careers and work. A
friend of mine has a job as surgeon
in the Mayo Clinic. His career is medi-
cine — his work is healing sick people.
You see the difference? The old-
fashioned word for what I'm calling
work is “a vocation”. Now I can see
somebody getting a degree because he
felt that he needed it to do the work
that he had decided he really wanted
to do. This isn’t how most students
stumble into their occupations today.
They go to school and take all these re-
quired courses and they finally get
higher marks in one course than in
another. So they think they’d better
stick with that — so they go to college
and if they keep getting high marks,
like in chemistry, why they go into
chemistry! If it’s in physics, then they
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go into physics — the same with his-
tory or French. When they get through
college, they go to graduate school and
become a professor. There’s no voca-
tion — they’ve become physicists be-
cause this seemed to be the “slot” that
they fell into, not because there’s some
question which they desperately want
to ask of nature, and so they finally
wind up with their Ph. D. — well, what
kind of a research project am I going
to do? Well, you know what this leads
to. I don’t think this is any sensible
way for people to plan their lives. One
of the things that a person ought to do
in his education, and mind you, you’re
not going to be there when you’re 21
or 25. This is a process which contin-
ues — the process of finding your vo-
cation — of finding the work which
you need to do and can do and think
most worth doing. The problem per-
haps of finding some kind of match be-
tween your own talents and something
that needs to be done out there in the
society you look at — this is a long job.
But it is a very important part of what
life is about and it seems to me that
education ought to assist it in every
way that it can, instead of impeding it.

Let me say again that I don’t be-
lieve there is a person who isn’t inter-
ested in anything. I think the desire to
make more sense of the world and te
understand something about how it
goes is not only fundamental, but it
cannot be completely killed even under
the most hopelessly or unfavorable cir-
cumstances. I think everybody in the
world is interested in something, be it
only himself and his own problems.
There are lots of children in school who
appear to be not interested in any»
thing — who have taken refuge in what
I call “the strategy of deliberate fail-
ure” — who have decided that the best
way they can avoid not only the public
shame and humiliation but the private
shame and humiliation of repeated
failure is not to try to do anything. As
the-old saying goes, “You can’t fall out
of bed when you’re sleeping on the
floor.” And so they put on a mask of

indifference and this is their protec-
tion — they’re not going to expose
themselves any longer. I believe that
is only a mask — I think the first thing
we have to do to reach these people
that we have thought of as “unreach-
able” is to recognize that their inter-
ests — whatever they are — are legiti-
mate, are real, are as worthy of con-
cern as anybody else’s interests, includ-
ing ours. It won’t be easy to convince
some of these people of this — they
will have every reason to believe that
we’re trying to trap them, or catch
them. But I think that we can convince
them. And if you can convince a per-
son that his interest, his concerns, his
worries are legitimate and worthy of
not only his attention, but anybody’s.
then you may in time get him to re-
veal to you what some of these inter-
ests are. You may get him to the point
where he’ll begin to talk about them.
This has been done and in hope-
lessly unfavorable circumstances, and
if you can once get him to reveal what
his interests are, his concerns and the
source of his anger, frustrations and
fear — what these things are — then
you’re in a position to start his educa-
tion.

I suppose a lot of my beliefs about
education do not rest on anything that
could be called a scientific base, but
on the other hand, I deeply believe,
along with the philosopher, Michael
Polany, that personal knowledge — all
belief rests on a subjective base, so I
don’t apologize for the fact that this
belief is subjective and not provable.
I think, as I say, that the desire to
learn is fundamental, basic, ineradica-
ble, indestructible in all human beings,
and if we can find ways to free people
of the anxiety, of fear, of the need to
please us; if we can convince them of
the legitimacy of and worth of their
own persons, their own lives, their
own experience, their own concern
that they will all be able to learn.
Then perhaps we can create a society
where people are whole men in the
truest sense of the word.





